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ness and integrity of their conduct, the lacid- 


THE PREACHER. ness of their tempers, or their candour, 


Give etenipine to reading,to prbortane — os pr aesbyoanes J faith, whanbaiente the 
A SERMON. | evidence of their superiour goodness ? 
ee what are their claims to peculiar favour predi- 
“ And these shall go away into everlasting punish- | cated ? Amd wherein appears the intrinsick 
ment; but the righteous into life eternal.—Matthew | worth, or the salutary effects of the doctrine, if 
xxv. 46. | it neither brings consolation to the mind, nor 
There is no one passage inall the bible so | tends to sanctify its temper and affections, nor 
often quoted as this, in proof @f the ceriainty, | to influence and regulate, in any e 
and the endless duration of punishment and | degree, the outward conduct, and deportment.. 
misery in a future state. It is referred to ina | Still, if the doctrine of future and endless 
sort of triumph, as containing proof positive of | punishment is contained in the scriptures, we 
the truth of the doctrine ; and any attempt to acknowledge that it ought to be received as 
illustrate the passage in a different way ; ora- | true, however terrible it may appear, however 
ny intimation, that possibly it may admit of a | inconsistent it may seem to us to be with the 
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consistent explanation which shall not neces- 
sarily embrace the above mentioned doctrine, 
is considered as the infidel attempt of the ene- 
mies of religion to evadt the force of a truth, 
which if admitted would leave them without 
any hope of futurity : whilst the advocates of 
the doctrine of endless misery, appesr to grasp 
it with as much tenacity, dnd to be as anxious 
to substantiate it, asif their eternal salvation 
depended upon it. 


many suppose, then it can be no extraordinary 
eredit to them to believe it ; for to believe a 
thing upon sufficient evidence, is not very me- 
ritorious. And on the other hand to disbelieve 
a proposition, when the evidence does not ap- 


pear conclusive, and to which there are appa- | 
rently reasonable objections, cannot be very | 


criminal. 

Among the different denominations of chris- 
tians, there must be a good deal of false faith, 
because they believe many different, and even 
opposite doctrines. Yet none but a bigot will 
deny that there may be real piety among them 
all. For a man to suppose that he is any more 
safe, merely because he believes in endless 
punishment, even if the doctrine were true, 
discovers very great ignorance and presumption. 
His faith in it, will certainly never save him. 
Yet it really appears as if some think they are 
going straight to heaven, principally because 
they believe others are going to hell : that is, 
because they afe of the orthodox faith whilst 
others, they suppose are hereticks, end conse- 
quently reprobates. It is not yet, I apprehend 
quite evident, that the believers in endless tor- 
ments are more remarkable for the upright- 


Now if the doctrine be | 
true, and if it be fully declared iu scripture, as | 


| acknowledged attributes of the Deity ; and 
' however repugnant to the principles and the 
| dictates, even of human benevolence. But 
| then it is obvious to remark, that upon the sup; 
| position that the doctrine is true, and that it is 
| important, and as salutary as it is thought to 
| be ; we have a right to expeet that it would be 
 plainly,and repeatedly asserted in the scviptures 5 
| not merely in figurative representations, and 
in connections which admit of a different con- 
struction, and application; but in express un- 
ambiguous, and undeniable declarations ; of 
the meaning of which, there can be no doubt 
| orancertainty. ‘The destruction of Jerusalem 
and the dispersion of the Jewish nation—ca- 
| lamities infinitely less than endless punishment 
and torture, are declared by our Saviour, with 
all the plainness and particularity of certain 
facts. ‘The time shall come, that thine ene- 
| mies shall cast a trench about thee, and com- 
| pass thee round, and keep thee in on eve 
| side, and shall lay thee even with the ground, 
| and thy children within thee ; and they shal! 
not leave in thee one stone upon’ another, 
which shall not be thrown down. They shall 
| fall by the edge of the sword ; and. shall be 
carried captive into all nations, and Jérusalem 
shall be tredden down of the Gentiles, until 
| the times of the Gentiles be fulfilled.” Do we 
| find future and endless punishment, thus posi- 
tively, particularly, and unambiguously decla- 
red in the scriptures? We think not, in @ 
single instance. But if true, we should expect 





in the plainest terms, in all parte of the bible. 
This is remarkably the case with respectite 
| other peculiarly important doctrines. As for 





to find it repeatedly, and constantly declared, « - j 
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instane€ ; the doctrine of the divine unity. This 
_is found.both in express terms, and in language 
which necessarily implies it, in all parts of the 
scriptures, both of the old andnew ‘Testament. 
This is so plainly revealed, that all who. pro- 
fess their faith in divine revelation, agree, with 
tie consent, that there is one. God only, al- 
though many think the scriptures justify them 
-in believing that this one God, exists in three 
equal ‘persons. nae 
The scriptures every where declare the-di- 
vine attributes, and especially the infinite mer- 
pd love of God towards the human race ; 
'y Contain also the most, particular and-ex- 
plicit descriptions of the Messiah, the appoin 
ted Médiatorberween God and men. Theim- 
portant doctrine of the future resurrection of 
all men, is unequivocally asserted, and, as pre- 
dicated onthe resurrection of Christ, is con- 
‘stantly referred to, both as the foundation and 
the grand consummation of the christian hope. 
We say therefore, that upon the supposition 
that the doctrine of future and endless punish- 
ment were true, and that it is as important and 
salutary asit is thoughtto be, we should have 
a right to expect that it would be found plainly 
and repeatedly asserted, in express and’ unde- 
niable declarations, in all parts of the scrip 
tures. But isthis the fact? So far from it, my 
brethren, the fact is admitted that punishment 
in a future state is not once asserted, or threat- 
ened in all the scriptures of the Old Testament. 
This is admitted by the first writers in th 
Yanks of Orthodoxy. It is admitted by Dr. 
Campbell of Scotland, and by Rev. Mr. Stu- 
artof Andover. Nor are there any at the pres- 
ent day,-as far as I have known or heard, wii 
attempt to prove the doctrine by an appeal to 
the Old'Testament, the writings of Moses and 
the Prophets. But what is the inference ari- 
sing from. the admission of this fact? It is 
clearly this ; either that all who lived under 
that ravelation are saved, or else that a part of 
thém are. condemned tu a place or state of pun- 
ishment in another world, with which they 
had never been threatened, and without any 
previous warning of their danger, that they 
might escape it. What was the general tenor 
of the language of Moses to the Israelites, 
whom with’ great reason he often calls a rvbell- 
ious people ? It was in substance, as follows : 
that if they would fear the Lord and be obedi- 
ent, they should be prosperous and happy a- 
bove all people ; but thatif they should be dis- 
obedient and rebellious, and serve other gods, 
then they should be visited with evil diseases 
and sore sicknesses, and of long continuance ; 
should be cursed in their basket and their 
store,—should be scattered among all nations 
of the earth, a hissing and a by-word, anda 
reproach among all people. Why did he not 
rather tell them they should go to hell and be 
damned, and suffer the vengeance of an angry 





God, in alake of fire and brimstone, to all e- | 


ternity ? Now if Mosesinew, or believed a- 
py thing about ‘the doctrine of future’ punish- 
ment and misery, in another world, or of o 
hell of endless torments, I know not how to 
excuse bis neglect in not faithfully warning 
the people of his charge, of these dreadful 
sufferings in-another world. Who knows but 
it would have frightened the into-obedi - 
ence—caused them to love God wit &ll their 
hearts, and produced as great a revival of. reli- 
gion among them, as this kind of preaching is 
thought to-do in these days of the gospel. 

‘lhe truth is, Moses knew nothing of this 
doctrine, supposed to be so salutary and imspor- 
tant ; he was not taught it by God, ‘asd there- 
fore he taught it not to others. Whut was the 
language of the prophets? The substence was 
this ; if ye will be willing and obedient, | 
shall eat the good of the land ; but if ye be 
disobedient anditebellious, ye shall be devour- 
ed by the swordy by the famine and by the pes- 
tilence, for the mouth of the Lord hath apelin 
it. Not a word about hell, and the devil, 
an damnation in a future state. How can 
this be accounted for, if mawikind were then, 
as well as now, exposed to, and in danger of 
eternal torments? But, as was before remark- 
ed, it is acknowledged, by authoyity which will 
scarcely be questioued, that this doctrine is not 
taught in the old Testament, that not a vestige 
of it can be found there : even the famous pas- 
sage in the 12th chapter of the prophecy of 
Daniel, (the strongest that can be found,) is 
vew admisted by the advocates of this d6ctrine 
to be a prophetick, and highly figurdtive des- 
ctiption of the destruction of the Jewish polity 
and the establishment of the christian dispen- 
sation, or reign of the Messiah. 

But perhaps the tremendous doctrine of 
infinite punishment, and God’s “everlasting 
wrath, was reserved for the new Testament, 
or gospel revélution. This must be allowed 
to be most improbable, and utterly inconsis- 
tent with the comparison which St.Paul makes 
between the legal, and the evangelical dispen- 
sation : the former of which he calls the minis- 
tration of the letter, of condemnation, anc of 
death;and the latter,the ministration of the spirit 
of righteousness, and of life. If then, the fearful, 
doctrine of endless misery cannot be found in 
that rigorous system, which engendered a spi- 
rit of bondage to fear, its advocates might well 
despair of finding it in that comparatively mild 
and paternal system, the true principles and 
spirit of which, teach to ery abba, father: A 
dispensution emphatickally denominated the 
perfect law of liberty ; and the law of the spi- 
rit of life in Christ Jesus, making free, or de- 
livery from the law of sin and death. In short 
if the law in.all its severity, never, in its threat- 
enings, pursued the offender beyond the pres- 
ent life, shall we expect to find the appalling 
doctrine of eternal death, and interminable tor- 
ture, in the gospel—the glad tidings of peace 
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and good will to men? The supposition is 
absurd in the extreme. Yet the same writers 
who admit that punishment in a future state, 
is not threatened in the Old Testament, stren- 
uously contend that it is clearly revealed and 
fully declared in the New ; that is plainly, 
the gospel is more rigorous, and more terrible 
in its threatenings and denunciations than the 
law. But if so, the Old Testament is better 
than the New ; and the law is preferable to 
the gospel ; for the former threatened only 
temporal troubles and calamities, whilst the 
latter reveals an eternity of misery and sorrow. 
But can this be believed ? Must there not be 
some mistake in it? Can it he possible, that 
the gospel, foretold to Adam, and to Abraham, 
as the sum of all blessings ; celebrated in 
pe ag by the prophets; proclaimed by an- 
gels in strains of immortal eloquence ; attested 
by the death, resurrection and ascension of 
Jesus of Nazareth—the long premised Messi- 
ah, the unspeakable gift of Goa to a sinful 
world ; disseminated with ardour and invinci- 
ble zeal by the “glorious company of the Apos- 
tles,”” who, like angels flying through the 
midst of heaven, declared the glad tidings in 
every quarter of the earth ; not counting their 
lives dear, that they might complete their min- 
istry, and testify to every creature, this gospel 
of the grace of God ? Can it be possible that 
this gospel unfolds to mankind, scenes of hor- 
rour unknown before, and clothes the Creator, 
the Supreme Majesty of heaven and earth, in 
terrours.of wrath aud vengeance, in which no 
former revelation ever represented him? It is 
impossible ,—-it cannot be.—It is an outrage up- 
on the genius and character of .christianity, 
and a libel upon the very name of gospel, which 
is, and forever will be good tidings, without a- 
ny mixture of evil ; and which, according to 
the evangelical declaration, shall be great 
joy to all people. 

The Apostles undoubtedly understood their 
commission. After the resurrection of our 
Saviour, and according to his direction, they 
tarried in Jerusalem until they were endued 
with power from on high. They were all fil- 
éd with the holy ghost. They spake with new 
tongues. A divine and miracu ous influence, 
rested upon them, and continued with them, 
guiding them into all the truth, and bringing all 
things which Christ had said or taught, to their 
remembrance. They were instructed what 


doctrines to teach mankind, and they shunned | 


not to declare the whole counsel of God. A 
summary account of their travels, their preach- 
ing, their conversations, and their conwover- 
sies, is contained in the history given of them 
in what is called the ‘+ Acts of the Apostles.” 
This history embraces a period of about thirty 
years; and here if any where, in the records of 
the acts and pene of these first planters 
of the gospel, and propagators of the christian 
{uith, we should expect to fiud the doctrine of 





future and endless punishment. They were 
anxious to convert sinners from the ezrour of 
their ways ; toturn them from darkness to 
light ; to save them from their sims, and bring 
them to the knowledge of the truth ; and there- 
fore would employ the best means to accom- 
plish these important objects. Now if the 
doctrine of endless punishment be true, and 
was believed by them; if they considered it 
as important and salutary as many now think 
it to be, they would have taught it; they 
would have inculeated it with an energy and 

athos at once, astonishing, and overwhelming. 

hey would have exhibited future torment m 
all its terrours, and an endless hell in all the 
horrours, with which modern theology has in- 


-vested it. 


They preached to wicked and murderous 
Jews, the betrayers and murderers of the Son 
of God; to self-righteous scribes, pharisees and 
hypocrites, and to ungodly and idolatrous E- 
mL aren and Atheians, and Gentile sinners of 
all descriptions. ‘The substance of several of 
their sermons, exhortations, admonitions and 
counsels is recorded ; but no account is given 
that in a single instance they warned their 
hearers of the danger of hell torments, or of 
punishment and misery ina future state. The 
word gehenna, translated hell, the only word 
claimed to designate a place of punishment in 
a future state, is not once found in all the Acts 
of the Apostles. How is this to be accounted 
for, except from the fact, cither that the 
tles knew nothing. and believed nothing of a 
hell of fire and brimstone, in which mankind 
are to be punished in a future state, or else that 
they were unfaithful in their ministry, and be- 
trayers of the souls of men. The latter will 
not be pretended. The Apostles were faithful, - 
even unto death: they declared the whole 
truth, yet they never, that we have any egcount 
of, preached the doctrine of the endless wrath 
of God, or threatened their hearers with the 
damnatioh of gehenna. 

I am surprised that more notice is not taken, 
of this remarkable circumstance. What would 
be thought of a preacher now a days,- who 
should preach for thirty years, without once 
mentioning hell as e place or state of future 
punishment, and without once apprising his 
hearers, that they were exposed to it? Would 
he be considered orthodox, and- evangelical ? 
Far from it. He would at least, be suspected 
of Universalism, if not denounced as an here~. 
tick ; or at best, he would be looked upon as 
a dry, uninteresting, and inefficient preacher, 
incapable of getting up a revival, or of awaken- 
ing and converting a single soul. 

But mark, my brethren ; the Apostles with- 
out the advantage of popular favour, and with- 
out attempting to frighten their hearers with 
the representation of a mighty devil, the fire 
of gehenna, and endless torture in a future 
state ; only by preaching Jesus Christ, app 
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~ him. crucified, and risen from the dead for the 


salvation of the world, according to God’s eter- 
nal pu 
kind of preaching, had revivals, wherever 
they went ; révivais of light and gospel grace 
producing penitence and humility, gratitude 


and love, and universal benevolence and good | 


will to men. 
We have stated, and we presume it will not 
be contradicted,, that the word hell, as denoting 


punishment and misery in a future state, or a- | 
ny other word which denotes it, is not once | 


found in all the history of the preaching, and 
other acts of the Apostles: and there we should 
certainly have a right to expect to find it, if it 
were ary part of gospel truth, or of the chris- 
tian revelation. But it is said that our Saviour 
peialy asserts the doctrine of future and end- 

punishment in the text, when he says 


' & these shall go away into everlasting punish- 


ment.” The illustration of this passage, with 
@ particular regard to the connection in which 
it is found, and with other passages eso, refer- 
ring to the same subject, claims a distinct and 
careful investigation, and will {urnish sufficient 
matterfor several discourses. My object in 
this has been, to offer some general observations 
upon the subject of future and endless punish- 
ment, and to show, upon the supposition that it 
isa doctrine of revelation, what we have a 
fight to expect concerning it. As that it should 
be plainly revealed, in the scriptures, both of 
the Old and New Testament; and that like 


ether important doctrines, it should be often | 
We noti- | while saints in heaven, viewing the @nimating 


repeated and urgently ihcu!-ated. 


ced as an acknowledged fact, that the doctrine | 


is no where taught in the Old Testament ; and 
glanced at the absurdity of supposing that the 
gospel should contain a revelation of wrath and 
‘terrour unknown before : and that if it does, 
why, in all the history of the teaching and 
preaching of the Apostles, no mention is made 
of the doctrine, no threatenings denounced, 
and no warnings given, which are predicated 
upon it. In all other cases, such circumstan- 
cesand considerations wou!d have great weight, 
and although they could not invalidate plain 
and eee testimony, they would lead toa 
eareful euquiry, whether the evidence opposed 
to them is sufficiently positive and unambigu- 
ous, to overcome and set aside the strong pre- 
sumption arising from them. Circumstances 
apparently so irreconcilable with the fact sup- 
posed to be substantiated by direct testimony, 
ought certainly to be allowed the same impor- 
tance that is attached to them in all other cases. 
A few more general observations, relative to 
the doctrine under consideration, will finish 


se; The Aposties, I say, by this | 
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the trust imposed in them, and faithful in decla- 
| ring the whole gounsel of God. And if s0, is 
it not wonderful that no mention is made of it ; 
| no intimation of the doctrine in the whole his- 
tory of their proceedings,—their teaching and 
| preaching, their controversies, and the declara- 
tions of their faith ? Yet this is undeniably the 
| case, and I think it sufficiently important to 
repeat it, that in the whole history of the Acts 
of the Apostles, comprehending a period of a- 
bout thirty years, in which they preached to 
all sorts of people, Jews and Gentiles, there is 
no threatening or warning giver ofa hell of 
| torments for any of the huwan race after death. 
| Now, admitting the doctrine to be true, and 
| that the Apostles believed it, how can their si- 
| lence with respect to it be accounted for, or 
} 
} 
| 


| 


justified ? Suppose we had a correct history 
of the proceedings of the clergy of the State of 
Connecticut, for thirty years past : suppose it 
to contain an account of their preaching. and 
their writings,—their conversations, controver- 
sies, creeds and confessions of faith ; would it 
think you, especially with regard to the doc- 
trine of future punishment, resemble the his- 
| tory of the Acts of the Apostles? Would it 
contain no account or information of a hell of 
misery in another world ? Should we not 
rather, on every page, meet a particular des- 
cription of the endless torments of the damn- 
ed ; of wretched beings, writhing in flames of 
liquid fire and brimstone, with the wrath of an 
angry God, beating down upon their defence- 
less heads, in one eternal storm of vengeance ; 





scene, rejoice in the endless triumph. A faith- 
ful history of the circumstances attending mod- 
ern revivals, would be full of such exhibitions ; 
for it has long been found, that without the 
aid of the devil and hell, fallen angels and 
infernal regions, to frighten women and chil- 
dren, it is impossible to get up one of these re- 
vivals. To preach up God’s universal and 
unchangeable love to mankind, would be sud- 
den death to these pious ardours : for it really 
appears to be the opinion of many, that if 
God loves all bis intelligent creatures, and will 
make none of them forever miserable, then it 
is of no consequence to worship and serve him, 
or to love Lim ; orto love and do good to one 
another. 

It will still probabiy be urged that the scrip- 
tures do contain positive decierations of future 
punishment which cannot be rationally constru- 
ed, so as to mean any thing short of endless 
misery. This is not admitted, and in a tuture 
discourse will be carefully considered. But 
suppose it should be admitted, that there are 





the present discourse. It is said that the doc- | 
trine of endless punishment is plainly asserted | 
by our Saviour particularly in the text. 


But | fied import. 


such declarations, and that they must be un- 
derstood according to their litera! and unquali- 
What would be the consequence? 


if our Saviour taught it, the Apostles must | Positive declarations must be as good, and as 


have known it, and must also have taught and 
inculcated it themseives, if they were true to 


authoritative in one case asin an other. Now 
I think it will be found, upon examination, 











i ee a 





GOSPEL ADVOCATE. 


that there are not more apparently positive de- 
clarations, in favour of endless misery, than 
there are in support of the doctrine of Univer- 
sal salvation. It is believed that a comparison 
would be greatly to the advantage of the latter 
in an appeal to the holy scriptures. It has 
been acknowledged that there is nothing to be 
found in the*scripture of the Old Testament to 
prove either endless, or future misery ;. but 
they contain many positive declarations of uni- 
versal salvation. Pake a few instances out of 
many which might be cited. “ Look unto me 
and be ye saved, all the ends of ‘the earth, for 
I am God and there is none else ; I have sworn 
by myself, the word has gone out of my mouth 
in righteousness, and shall not return, that un- 
to me every knee shall how, every tongue shall 
sweer ; [and] surely shal/ say, ‘in the Lord 
have I righteousness and strength.’ ”»—“ The 
Lord hath made bare his holy arm in the eyes 
of all the nations ; and all the ends of the 
earth shall see the salvation of our God.”— 
Concerning the reign of the Messiah, the Lord 
says by the Psalmist, “ I shall give thee the 
heathen for thine inheritance, and the utter- 
most parts of the earth for thy possession. The 
Lord will destroy the face of the covering cast 
over all people, and the veil that is spread over 
all nations : he wil! swallow up death in victo- 
ry, and the Lord God will wipe away tears 
from off all faces. Hence the Poet. 

* No sigh, v0 murmur, the wide world she!l] hear, 

From every face, jie wipes off every tear, 

In adamantine chains shall death be bound, 

And hell's grim tyrant feel the eternal wound.” 

The New Testament is ful! of positive decla- 
rations of Universal Salvation. 
shall be called Jesus, for he shall save his 
people from their sins,” that is ail that he died 
to save, which is ai! mankind. ‘“ He came 
not to condeinn the world ; but thatthe world 
through him might be saved.” “I bring you 
good tidings of great joy, which shall be to all 
people, for unto you is born a Saviour.” If I 
be lifted up from earth, I will 4raw all men un- 
to me.” ‘The living God is the Saviour of all 


men,—he will have all men td be saved. The | 


last enemy shall be destroyed, even death—ev- 
ery tongue shall confess that Jesus Christ is 
Lord, to the glory of God the Father. Such, 
and a vast many more, are the positive declara- 
tions which goto establish the doctrine of uni- 
versal grace, and the final salvation of allmen. 
Now universal salvation is utterly inconsistent 
with endless punishment. If there are _posi- 
tive declarations on both sides of the question, 
which admit of no qualification, or reconcilia- 
tion ; then the scriptures, in their true mean- 
ing, contain positive contradictions. To admit 
this, would be to deny divine revelation. The 
scriptures, it is believed, are capable of a ra- 
tional and consistent interpretation, in which 
their truth, their authority, and their excellence 
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| will appear as the Apostle says, that the 
| things which were written aforetime, were 
written for our learning, that we through pa- 
| ratty and comfort’of the scripture might have 
10pe. 
| The principle objections which have been 
| brought against the doctrine of Universal salva- 
| tion, have been generally from those who have 
been unacquainted with it, or who have had 
very incorrect and superficial views of it. It 
seeks no concealment, it asks. no apologies, it 
claims no implicit or blind adherence. It in- 
vites enquiry, and thorough, but sober and 
candid examination. If untrue and pernicious 
its friends are as desirous to know it, as its en- © 
emies are to point itout. To the law, there- 
fore, and to the testimony ; to enlightened rea- 
son, and to the seriptures consistently illustra- 
t'd; if it speak not according to these, we ac- 
knowledge it is because there is no light in it. 
Great is truth, and it will prevail: may we 
| search for it as for hid treasure ; for knowing 
the truth it will make us free, it will make us 
jovful, it will bring health and peace to the 
mind. 
iE ESSAYIST. »« 
SERVICE TO GOD.—NO. 1, 

No subject within the compass of our know- 
ledge claims our attention more justly than re- 
ligion. Placed as we are here, occupying the 
station we do, it is natural to enquire whenee 
we came, and what is our final destination— 
| what being gave us birth, and what allegiance 
| we owe to him, what kind of service will be 
acceptable to kim and profitable to us? 

The first of these queries is easily answered. 
| Whoever marks the various events ; the depen- 
| dencies of cause and effect observable in the 
| whole of nature will readily admit the exis- 
| tence of some gteat Original, who gave birth to 
| the whole and established the laws by which 
| it is governed. Hence from him we took our 
| existence, produced by the same Almighty fiat 
| that called nature into being. 
| The second—our final destination .is not so 
| readily ascertained, on this point we have ne 
| positive evidence, the whole rests on revelay 
' tion, and analogical reasoning. The effect may 
| be inferred from a knowledge of the cause, 
| When it is clearly ascertained that Jehovah is 
| the cause of our being, a knowledge of his 
| perfections will enable us to draw a rational 
| conclusion what will be the result of our exis- 
‘tence. Strengthening this conclusion by the 

assertions of inspiration our proof may amount 
to moral certainty. Admit God is a being of 
| infinite goodness, | naturally infer all his acts 
| must be like himself good, Hence if he con- 
| fer existence upon apy being that existence 
/ must, upon the whole, be a blessing to that 
| being, or God would contradict the first prin- 

















will be abundantly manifest; and in which it | ciple of his nature by confering it. Whemto 
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this I add the numerous declarations of scrip- 
ture representing God as desiring, willing, and 
taking measures to effect the ultimate happi- 
ness of all intelligent beings, I have no hesi- 
tancy in stating the conclusion, that whatever 
be the final destiny of man, it will upon the 
whole, be a happy one. Thence, the third 
query natu?ally presents itself; If God has 
made us, and destined us to a state of happi- 
ness, what allegiance do we owe him ? what 
kind of worship will be acceptable to him, and 
profitable to us. 

With regard to allegiance, we owe him the 
most unfeigned submission. We owe him our- 
selves and alt we have, and all our powers of 
body and mind should unite to obey his com- 
mands and yield that service his law requires. 

This service is the subject we shall now en- 
deavour to ascertain. To this are all other en- 
quiries subservient. A knowledge of our origin 
and end, the existence and perfections of the 
being who made us, have no other use than to 
determine our duty, to ascertain what must be 
done, and persuade us to its performance. 


Having thus in my desultory manner come’ 


to my subject, I shall set myself regularly to 
work in discussing it. 

This service | shall call Religion and shall 
include under the term, not only the actions 
we are to perform but also the principles neces- 
we to their production. 

begin with the question, Why is religion 
necessary, or why are we under any obligation 
to perform any thing that may properly be call- 
ed a scrvice to God ? 

In answering the question, “‘ Why is religion 
necessary, or why are we uuder obligations to 
serve God ?” I notice a reason frequently as- 
signed, that religion is necessary because in 
the original constitution of man God made it 
$0, we are bound to serve him because he has 
commanded us. 

The first is true as far as it goes, but it does 

not afford a full answer to the first member of 
the question. I grant religion is adapted to 
our pature, and a sense of this is incorporated 
in the constitution of every man. Accordingly, 
in all countries aud in every age of the world, 
its propriety has been acknowledged. But re- 
ligion is not the great end of our existence ; 
God in adapting it to our natures, had an ulte- 
riour object ; this object we are at liberty to 
enquire. 
' Why then is religion necessary ? we answer, 
because constituted as we are, it is conducive 
to our happiness. Happiness or the perception 
of pieasure, is the end proposed by. Deity, and 
to tais end should be directed, all the pursuits 
of the sentient creation. Religion is the means 
man must employ to gain this end. As far as 
it is productive of this, it is necessary and 
should be pursued, but no farther. 

The answer to the second clause is true in 
effect, but not in principle. True in effect, 





because God can never consistently with his 
own perfections, command any thing but what 
is obligatory ; and when we are aure a thing is 
commanded by God, we need enquite uo far- 
ther, but should yield it obedience. Still we 
think there is a prior law, or at least we are 
not bound to obey, merely because the thing is 
commanded. The command is nothiug more 
than an exposition of an exising obligation ; it 
gives no new sauctions ; it merely explains and 
brings home to our minds, what was eternal- 
ly established in the nature of things. 


Should it here be alleged that “ God is our — 
sovereign ; a sovereign has a right to command; , 


and the right to command pre-supposes our 
obligation to obey,” we answer by asking, why 
has a sovereign the right to command ? Surely 
not because he has the power to enforce his 
commands ; for then, every act of tyranny and 
injustice might be justified. Among men asove- 
reign may have this right ; because by original 
contract or tacit consent, he is joven with au- 
thority which he holds as a publick trust, and 
which he is bound to use for the general good. 
The obedience of the subject is a duty, because 
where such authority is properly exercised, the 
performance of his duty becomes a source of 
happiness to himself. But there is a point be- 
yond which the sovereign loses his right to 
command, and the subject is absolved from his 
obligation to obey. hen the command is in 
opposition to the general good, it is nugatory ; 
aad if the example of disobedience will not in- 


troduce a greater evil, the subject is justified in’ 


bidding it defiance. The inference is*there- 
fore evident—the right of the sovereigt to com- 
mand, does not consist in his being clothed 
with power or authority ; nor the obligation of 
the subject, in his being commanded, but both 
rest in the fitness of things. There is a law to 
which both kings and subjects are accountable, 
the law of eternal justice or eternal rectitude. 
This law is anteriour to all other laws, and 
that which gives all just laws their force and 
nullifies every unjust one. It is the law of 
nature, and as the philosophick emperour well 
observes, ‘* binds both Gods and men.” Jcho- 
vah is bound by this law, as wuch as the small- 
est creature he has made. If it be thought 
this approximates the fatum of the Stoicks, we 
answer, nothing more is meant than that Jeho- 
vah is as much bound to do right, as any one 
of his creatures. Nothing more is expressed 
than the apostle would convey, when he said, 
‘ It is: impossible for God to lie.” 

But why are we bound to obey this law of 
rectitude ? Beeause our own good requ:res 
such obe i nce. Hence the reaso.. why we 
are under obligations to serve God, is because 
in the original constitution of things, such ser- 
vice is conducive to our happiness. Should God 
(admitting it were possible) command a ser- 
vice, that is, on the whole, productive of our 
misery, and no good to result from it, we are 
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usder ne obligations to perform it. But by the 
law of his own nature, by the law of his un- 
bounded goodness, (which are only different 
ways-of expressing the same thing,) Deity is 
bound to seek the good of his sentient crea- 
tion. Whatever he commands must be direc- 
ted to this end, and because it is directed to 
this end, and is calculated to effect it, we are 
bound to obey. " 

Here it will be perceived that the answer to 
both menibers of the question, is the same ; 
religion is necessary to our happiness. We 
are bound to serve God because such service 
is necessary for the production of our happi- 
ness. But what if men are willing to forego 
their own happiness ? let them take the conse- 
quences which follow. I know no Taw to com- 
pel a man to bé happy against his will. But 
this is mere gratuitous. Every man wills to 
be happy, and when not turned aside by acci- 
dental causes, always pursues the path he be- 
li¢ves most likely to reach it, 

Every being must will to be happy, and when 
Ctirist told the Jews, “ Ye will not come to me 
that ye might have life,” (or happiness) it was 
not because they did not will to be happy, but 
because they did not believe coming to him 
would make them happy. In this they mis- 
judged. Convince them of their mistake, and 
they will correct it. 

e do not miean to inculcate selfishness 
when we assign the production of our. own 
happiness, as the reason why we are bound to 
serve God. Itis the duty of every, being to 
diffuse happiness to the full extent of his abil- 
ities. But all percipient beings are so united 
here, that what in reality produces the greatest 
sum of individual good, will produce the grea- 
test sum of general good. The whole is made 
up of parts, and the greatest happiness of all 
the pe, will be the greatest happiness of the 
whole. In this sense “ self-love and social are 
the same.” 

The reason why serving God is productive 
of our happiness, will be developed while en- 
quiring what service we are bound to render 
our Almighty Sovereign. This shall be the 
subject of my next. 





ADVOCATE AND INVESTIGATOR. 


“*BARNESTLY CONTEND FOR THE FatTi’.”” 











«REVIEW OF AMICUS. 

1 insert in this number another communication from 
Amicus, and as ife has not given notice of an intended 
continuation, it cantot be deemed improper to present 
@ brief review. Amicus has said some very good 
things ; much he has said he might have learned from 
my own writings, and, though not wholly, yet very 
nearly expressed in the same terms. 

[ agree with him in most of the abstract principles 
be stated in his first commuication, though some uf 
them are shaded in a manner, I think, calculated to 
Produte wrong impressions. In stating the manner in 
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woich we acquire our knowledge he is correct. In 
speaking of the “ seductive wiles” of falsehood, he 
has attributed more art, as well agmore beauty, to that 
hagard wretch, than I believe her to possess. Truth 
in my opinion, is by far the lovelier of the two, and I 
believe there is scarcely a fool living but would chodee 
truth rather than faisehood, were he to see them both: ’ 

As it respects our fallibility and the shertness of our 
life, what Amicus advances may be true, but does not 
deserve the importance he seems to belreye, Mah is 
capabie of perceiving truth, and of distinguishing it 
trom falsehood. Not indeed all truth; I will admit; 
and hence the first step we should take, is to learn 
where the line, whieh divides things we can know 
from things we canndt, should be drawn. The oné class 
of things we may study without much danger of er-* 
rour; of the other, all we can learn, with the powers 
we now possess, will be conjecture. 

Much is said about the “ fallibility af our nature,” 
and the little dependence to be placed upon the deduc- 
tions of human reason. This is the mere cant of the 
priest. If no dependence is to be placed on our own 
ability, to determine what is true, how shall we be as- 
sured the Bible is not a cheat ; if we are never to trust 
our own powers, how are we to know that what the 
priest tells is not false? The case is, this argument. id 
often alledged as a reason why we should not dispute 
the assertions of our religionists, but it és in reality 
an equally strong argumeut why we should not be- 
lievethem. If a man tells me I ought nottodisbelieve” 
a thing because I ama fallible being, and because I may 
be deceived, I reply I ought thennot to believe, Jam 
a fallible being, 1 may believe what is not true, 

His remarks on the shortness of life are doubtless 
true ; but if he intends to enforce the argument he 
has suggested, he will perpetuate all the ignorance 
and allthe miseries under which we groan. Happily 
however for the world people are beginning to treat 
such arguments as they deserve. If the farmer 
should reason as Amicus would have me reason, 
he would say each spring, “I will not plough 
my ground, nor scatter any seed into the earth, 
for | may die before it will ripen.” Amicus would 
tell us,what every body knows, that if in our enquiries 
after knowledge, ‘* we begin back in embryo, we may 
die before we can grasp the whole of knowledge.” Very 
true. But what shall we do? take every thing as we 
find it and make no exertions? By no means, Learn 
what we can, and leave our successors to perfect our 
enquiries. But Amicus says if he draws from “ 1ia- 
ture alone”~+Now if he can point out any other sour- 
ces of knowledge, than nature, he will confer on me a 
favour, which I fear, I shall never have the pleasure 
of acknowledging. Perhaps he will think the uncer- 
tainty of liie is so great that it will be best not to at- 
tempt it. 

I think | do not misundersiand his argument. He 
doubtiess considers, we must take the experience of 
our predecessors and also the Bible. I admit. both» 
for both are indeed the same. The bible is the expe- 
rience of individuals who lived in former days, and 
is to usa historick record, supported as are all eth 
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er historick records. With regard to what has been 
transmitted us from other times, we are to ascertain 
what is true, or we are to ascertain what others have 
established as truth, and this must form so much of our 
stock of knowledge, we may then be said to be so far 
ip advance. But as every man, who knows any thing 
must know antiquity, as well as our immediate prede- 
cessors, have’ transmitted us errour, as well as truth. 
To adopt, as the foundation of the temple we would 
raise, what hus thus been furnished us, without dis- 
criminating the durable from the perishable maicrials, 
would te building upon a mixed foundation, liable at 
every moment to give way and destroy, or render use- 
less allour labours. We mustbegin back, and though 
thelabour of others will lessen and facilitate our own 

» wemust still traverse the whole ground, find the true 
path of enquiry, walk it far as we can, and leave to 
those who come after us to progress farther. 

What he alledges respecting the possibility of my 
having sometimes mistaken falsehood for the truth, is 
very possible. 

ThatI should err, is nothing unaccountable, and 
Amicus need not have laboured so hard to make me 
think jt very probable. I, like the rest of my species, am 
liable to err, and also, as believe all are, capable of 
ascertaining some things for a certainty. What Ami- 
eus alledgesas a reason why I have erred, is unworthy 
his own sagacity and the freedom of enquiry which e- 
ven he would allow. 

He thinks it strange that all who lived before me 
have been mistaken, that all the wise, the pious, the 
acute and the reverend, should have discovered no 
truth, and that the editor of the Gospel Advocate alone 
ehould be the happy man, to be blessed with the pos- 
session of truth. Now I amstrongly inclined to reply 
to such reasoning, fudge ! What does it amount to? 
I remark on this, [ have never insinuated that all who 
lived before me have been entirely wrong. Most ot 
the sentiments | have advanced, if not all of them, have 
been advanced forages. [have availed myselfof what 
others have written, and I believe I hold some sent:- 
ments which all denominations of whatever name or 
chargeter also hold; I have aimed to discover those sen- 
timents in which all mankind either do or must agree, 
as soon as they have examined them. 

l treat either as false or unnecessary, most of those no- 
tions Which divide mankind. For I have discovered 
that all things which are susceptible of demonstration, 
require only ta be perceived by the mind, together 
with the evidence by which they are sapported, to 
have all agree to their truth. Who doubts a theo- 
rem in mathematicks when he understands it? Who 
that has seen the Sun doubts its circular form? New 
to avoid contention, experience has discovered this 
grand truth, we are lo contend for nothing which is not 
susceptible of proof or of being established by evidence. 

Ihave also remarked, those things about which 
mankind differ, are destitute of sufficient, or what 
is the same thing, of evidence enough within our reach 
to establish them. And still farther, these things which 
rest upon doubtful authority, are of no great con- 
s@uence to the peace and welfure of mankind here, 
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however valuable they may be to us liereafter* “Now 
I am ‘not the fifst who has made this discovery. My 
own observations have convinced me it is true. Fhave 
therefore stepped forth for the purpose, not of convin- 
cing others, but, to induce them to mark their own ex- 
perience, and to convince themselves, or to ascertain 
the correctness of my position from their observations. 
This may be * presumption”—it may be “ audacity,” 
but the same might be said of every one who has come 
forward as.areformer. It might have been aliedged 
of Luther, it might have been alledged of Jesus,it might 
have been alledged of Moses, and it may be alledged 
of any one who shall at some future day come forward 
to expunge the errours which the sagacity of the pre- 
sent day may overlook ; and very likely 30,000 years 
hence some philosopher like myself, may be found plea- 
ding for reform and another like Amicus may accuse 
him of presumption, of audacity &c. But what of all 
this? Shall we be discouraged from doing what we 
can, or ridiculed for proclaiming what of truth we are 
confident we have discovered? Such things.deter not 
me. 

Amicus says I have proscribed the doctrine of “ im- 
puted righteousness.” I am not aware of having written 
any thing against it; Lmay, but I donot recollect—Je+ 
however do not believe the doctrine. To me it is one 
ofthe most absurd, as well as the most deleterious sen- 
timents that ever priest-craft taught, or ignorance be- 
lieved. To ine it is a libel on common sense, a “car- . 
ricature” of Christianity, and an affront to all sound 
morality. In the sermon to which Amicus alludes 
there is not a single word said about “ imputed right- 
eousness,” and the seeming contradiction with which 
he has made himrelf so merry, is easily reconciled by 
any mind sufficiently capacious to reconcile two facts, 
one growing out of the abuse of a theory, and the other 
out of its right use. 

The two facts, whichappeared incomprehensible to 
Amicus, stated in the sermon, are, first, the notion that 
men are virtuous because they adopt a certain creed, or 
that they must be orthodox to be accounted holy, has 
been the cause of incalculable misery to the world— 
let the history of the church determine whether this 
assertion be correct or not. The other fact is, thata 
rational belief in the doctrine of Christ, is favourable 
to virlue—let the christian answer, whether this be 
correct or not. What all this hasto do with imputed 
righteousness, 1 knew not. Amicus has undertaken to 
prove the doctrine, but he has so explained it that 
no theologian who prays to besaved “ for Christ’s sake” 
will own it. 

If “am wble to understahd his reasoning, he does 
not mean that faith is justification, but that asa right- 
eous being, Ged could not justify us for our works, he 
must,therefore, keep us eternally condemned, unless he 
can find a substitute for good works. That is to say 
God could not pronounce the sinner just de facto, not 
by any existing law, so he introduces faith post facto, 
and declares that he who will believe shall be accoun- 
ted just or righteous, notwithstanding so far as the 
faét is concerned, he is unjust, still a sinner. 

I know fot by what rules the court of heaven is 
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overned, but I’believe every wise man would despise 
amearthly court, guilty of such trifling, not to use a 
harsher term. | 

I believe no such doctrine. I do not believe Deity | 
allows of any fictions of law. Earthly courts indeed ; 
do. The English government declares the “ King can- | 
not do wrong,” though he may be the biggest scoun- | 
drel that was ever ranked as one of the biped ace. Ami- | 
cus would make the court of heaven do the same.— ; 
Here is a murderer. 
him a good man ; that would be false, but God can 
say to him “ murderer, believe I died on the cross in | 
Judea, and that you will be damned to all eternity if 
you don’t believe it, and I will prorounce you e fnst 
man.” I dislike such trifling. God will pronounce 
no man just until he is just, and he will receive none 
uatil he is personally holy, “ for without holiness shall 
no man see’the Lord.” 

The true doctrine, I believe is this, Christ’s life, 
preaching, suffering, death and resurrection, are cal- 
culated, when believed, to produce righteousness in 
us ; and when we become personally righteous, then, 
and not till then, we are ipso facto, justified. Theré 

re no fictions, no accounting things which are not, as 
“though they were, except as God’s superintendance 
of al} things, and his prescience enable him to predict 
the thing when it has not actually transpired, and he 
knowing that all men through the influence of the 
“means adopted, will become just, he may sometiines 
pronounce him so, when such is not the fact. But ev- 
ery thing of this kiud is spoken in reference to the 
end which God knows to be certain, and not in refe- 
rence to what at the particulaf point of time, may be 
the actual character of the individual. 


God cannot at once pronounce | 


The passages of scripture, quoted by Amicus from 
the writings of Paul, may easily be reconciled to what 
I have stated by bearing in mind, that Paul ofien be- 
come “all things to ali men that he might gain some.” 
That is, Pau! always, in his reasoning, regards only 
the particular point which he is, at any particular 
time, endeavoring to prove. The extracts from his 
writings, introduced by Amicus, have relation, not 
to what we call good works, but to the works enjoin- 
ed by the Jewish ceremonial law. The letters were 
addressed to Judaizing Christians, who contended that 
believers in Christ should observe the Jewish rites and 
ceremonies. Paul reproves them; and declares 
“ Christis the end of the law to every one that belie- 
veth.” End.of what law? end of the law of good 
works ? of the law which enjoins personal holiness? no. 
But of the law which enjoined the offering of a lamb, 
or a he goat, as.an atonement for sin. Paul contends 
that the * hand writing of ordinances is blotted out,” 
and that we are to walk in “ newness of life, after the 
spirit apd not after the flesh.” That is, the various 
things which the law of Moses enjoined, which could 
not. make the comers thereunto perfect, are no longer 
to be insisted on, as to be true followers of Christ, we 
are to “ walk after the spirit,” Or in the language of 
Christ “ be ye therefore perfect as your Father in hea- 





ven is perfect,” or in the words of John ** he that doeth 
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righteousness is righteous, even as he is righteous,” and 
“ know that every one that doeth righteousness is born 
of him.” 

Now all this is perfectly plain. Understand Paul 
as speaking of the works of the Jewish law, which 
works were only a“ show of good things and of will 
worship,” bear in mind that these works were discard- 
ed by the gospel, as unable to atone for sin, as the 
Jews believed, and that instead of performing these we 





, must have faith in Christ, or fidelity in his doctrine, 
| that is, faithfulness in the practice of moral goodness, 


andAmicus’ doctrine of* imputed righteousness” “ falls 
over the precipice of forgetfulness.” 

It is true, the scriptures say that a man “ is justified 
by faith” but this does not mean that a man is justified 
for believing, but the man is justified in believing. 
That is, faith works by love and purifies the heart. 
Faith becomes the moving cause of our justification, 
not because it possesses any merit of itself, but inas- 
much as it is a means and some say the only means, of 
producing moral goodness. So Christ is said to be 
‘* our righteousness ;”’ but this is to be understood only 
as Christ's righteousness has the effect to produce 
righteousness in us. 

It is not necessary to dwell longer on this. The re- 
marks I have made exhibit the only rational ground 
on which the apparentiy conflicting passages of scrip- 
ture can he reconciled. If Amicus complains that I 
have not noticed every passage he has quoted, I will 
answer him, the general remarks made will serve to 
explain them. I have given the rule, let Amicus and 
my readers generally test its correotness and applica- 
bility. The language of James who is as good author- 
ity as Paul or any of the twelve—wili best express 


| my feelings on this subject. ** What doth it profitymy 


brethren, for a man to say he hath faith,and have not 
works? can faith save him? If a brother or sister be 
naked, and destitute of daily food, and one of you say 
unto them, “depart in peace, be ye warmed and filled ; 
notwithstanding ye give them not those things which 
are needful to the body; what doth it profit? Even 
so faith ifit have not works, is dead being alone. Thou 
hast faith and] have works: show me thy faith with- 
out thy works, and I will show thee my faith by my 
works. Thou believest there is one God ; thou doest 
well: the devils also believe and tremble. But wilt 
thou know, O vain mati! that faith without works is 
dead? Was not Abraham, our father, justified by 
works, when he offered up Isase his son upon the al- 
tar? Ye see then how that by works a man is justifi- 
ed, and not by faith only.” (See James ii. 14—24 in- 
clusive.) 

Now if the language of James means any thing and 
to me it is certainly very full of meaning, and withal 
perfectly intelligible, and as authoritative as any part 
of the bible—I say if the language of James means 
any thing it must mean, that faith of itself is of no use 
like the body when its spirit bas fled, that faith is 
useful only as it prompts good works, and that instead 
of a man’s being justified because he has faith right or 
wrong as Amicus would insinuate, none can be jastifi- 
el until they have good works or are personally holy. 
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I have now replied to all that I consider worthy 0: 
notice in these articles, | have given my views on the 
subject, suggested by the remarks of Amicus,[ have 
given some of the reasons why I adoptthem. Amicus 
has given the reason’ for his—all is now before our 
readers, who must determinefor themselves. I shai! 
cheerfully insert whatever communications Amicus 
may choose to favour me witi, si written in a stvle and 
With ability equal tothose I have noticed. My col- 
umns are open to ail weil written articles,coming ‘rom 
whatever sect they may, from otthodox or heterodox, 
believer, or sceptick. The only restriction is, they 
must be compressed within due bounds, and couched in 
temperate language, and breathe that tone of dignity 
and good feeling which every man of sense must wish 
to cultivate—EpiTor. 





FORGIVENESS OF SINS. 

‘One of the most diffi-uit parts of Universa 
lism, for its opponents, aud perhaps for its advo- 
cates, to understand, is the forgiveness of sins, 
viewed i connexion with the notion that eve- 
ry one shall be punished to the full amount of 
his deserts. It is not necessary to notice all the 
mistakes on this subject, perhaps my brethren 
will forgive me if I assert that Uviversalists 
have not been remarkably explicit in stating 
their own views. 

The doctrine of punishment is little under- 
stood. I have already given my views of it, 
and pointed out What I deem exceptionable in 
the views embraced by others. But if it be 
admitted that every one shall be punished for 
their sivs to the full amourt, it must, I think, 
also be admitted that there can be no such a 
thing as forgiveness. Forgiveness, if it means 
any thing, means the remitting or passing by 
something which might havc been exacted.— 
When applied toa criminal it commonly means 
the dispensing with some or all of the punish- 
ment he had been condemned to suffer. But 
if one saffers all to which he is sentenced, what 
is he forgiven ? 

Now, were I to understand the term forgive- 
ness, and punishment, according to their ordi 
hary import, I should determine against the U- 
niversalist ; and it seems vo difficult matter to 
excuse the Orthodox for accusing us of incon- 
sistency. Still the things for which Universs- 
lists contend are facts. The ouly difficulty 1 
they are not always clearly presented and sor - 
times wrongly named. Now I find in my re- 
ligious theory,: no place for the term punis!: 
ment. Both the Orthodox and my own de 
nomination, would call me heretick for this, 
yet | do not essentially differ from any intelli- 
gent Universalist, with whom [ am acquainted. 
The term, punishment, always conveys to my 
mind, something of ‘etaliation, something 
bordering on revenge. But when the charac- 
ter of God is considered, the idea of reveng.- 
seems inadmissible. It cannot present us a 
very dignified view of Jehovah, to say he ex- 





erts his omnipotence to revenge himself of 
such weak, puny creatures as we are, when 
compared with him. 

If it be said God punishes to reform, I would 
strike out the term punish and say God allows 
his creatures to suffer temporary pain for their 

ermanent advantage. This, I believe, is the 
idea, when clearly t.ied, which nearly all U- 
niversalists admit. Ou this view what is pun- 
ishmenit accotding to desert? Weare misled, 
or liable to be misled, because we adopt terms 
which have been appropritited to other ideas. 
But to auswet the question according to the 
explication of the terms which every consist- 
ant Universalist mast give, we must say thé 
punishment deserved is just the quantity which 
will reform the offender or prove beneficial to 
the one who endures it. This, it may easil 
be perceived, has nothing to do with the guilt 
or innocence of the sufferer, but as to the ra- 
tionale of the pain, every one may be ac- 
counted innocent, for the enquiry is not, what 
the men has done, but how much pain will do 
him good. : 

On this view of punishment, and if I am not 
greatly deceived, it is the view which all Uni- 
versalists take, it is easy to be perceived what 
is forgiveness. 1 beg pardon of my brethren, 
when they say forgiveness is that which makes 
the sinner virtuous, for this would confound 
punishment and forgiveness, and make both 
mean the sdme thing Punishment is that 
which reforms the sitiner,or at least is Oue means 
of doing it; forgiveness is that which, when 
the sinner is reformed, Wipes out the recollec- 
tion of his former evil deeds, and receives 
him to the same favour he would have recei- 
ved, hed he never sinned. God forgives us 
our sins, he blots out our transgressions, wipes 
out the memery of our evil deeds, and receives 
us as his children. Punishment serves to 
reform the offenders, forgivenes is an act ot ob- 
livion, by which offences are forgotten. Hence, 
we see every man may be punished all that 
he deserves, and still need forgiveness. Both 
nay be together in the same individual. 


HOXRID IMPIETY. . 


Who has ever visited the lovely village of 


Auburn and not noticed the Outlet of the O- 
wasco Luke, a fine aud useful stream of wa- 
ter, which runs through the midst of the vil- 


iage ? There are few more valuable streams of. 


water than this Outlet. It drives @ farge share 
of machinery and serves to enrich many and 
industrious--and, perhaps not very indus- 
trious—citizen. It is for some considere- 
hle distance lined with mills, factories and va- 
rious hydraulick establishments. And, what 
should be accounted a real advantage, it winds 
long but a few rods from the Presbyterian 
Church, so near that it may be considered al- 
most under the droppings of the sanctuary and 
blessed with the pious instructions of our good 
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Presbyterian Pastor—-whose zeal for holy 
things is almost proverbial. 

Thus situated, who would expect to find 
the said Owasco Outlet, weekly disobeying, 
setting at defiance the laws of God and man? 
Yet soitis. The stream, it is said, is a con- 
firmed Sabbath-breaker! Though sermon af- 
ter sermon has been preached close by its 
banks, though prayer after prayer has been de- 
livered there for the sanctification of the Sab- 


bath, though Senator Johnson has been castiga- | 


ted for his Report, though the Synod which 
organized the Pioneer line of stages held its 
session hatd by, yet it continues to pa 
that holy day of rest on which God himself 
rested, by rolling the mass of waters collected in 
theOwasco Lake to the Seneca River whence it 
after winding about for some thousands of miles 
finds its way into the ocean. 

Would it not be well to call a publick meet- 
ing to enquire if this daring impiety cannot be 
stopped ? 








OUTRAGE. 

William Andrews, Editor of the Free Meet- 
ings Advocate, is now confined in the jail of 
this county, for attempting to enlighten the 
Presbyterians of this village. ir. Andrewsis 
one of the most honest and industrious of our 
citizens. He believes religious meetings should 
be free and that every decent man hasa right to 
express in them his honest convictions. He felt 
ithis duty to say a few words to the Presbyteri- 
an congregation, assembled on a late Sabbath 
for worship. He believed he had the right to 
do it.. He attended, asked for the liberty to 
address the congregation, made some attempts 
to address them but was rudely thrust out of 
the house ; and on Monday morning was tried 
before a justice of the peace, for disturbing the 
meeting, sentenced to pay $25,00 fine, or to 
thirty days imprisonment. He chose the im- 
prisonment. 

For ourself we are confident there is no law 
in this state, which the court can adduce to 
justify the sentence. We are well aware of 
the statute alledged, but do not believe that 
by any fair construction it can be made to 
reach the case of William Andrews. That 
law contemplates an entirely different kind of 
disturbance, at least, it contemplates rude, in- 
decent behaviour, or wilful and malicious dis- 
turbance, neither ef which can be alledged 
against Mr. Andrews. We believe it an un- 
feeling outrage upon the liberty of speech in a 
good cause, (for it was of religion he proposed 
to speak) and a disgrace to the individuals and 
to the society which are guilty of it. Of yne 
thing we are certain, if our interpretation of 
the law be incorrect, the Presbyterians in this 
place have made themselves despised by eve- 
ty liberal minded man. Confident they are 
nght, believing all heaven, earth and even hell 
itself, are on their side, they must come forth 
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ing 
in vindictive rage against an honest virtuous 
man, shut him up in prison merely because he 
wanted to sty a few words in their meeting. 
Is this the spirit of Christ ? Presbyterians of 
Auburn ! where is your shame ? 











We have received the third number (the 
first and second have not been sent,) of the 
Christian Watchman and Repository, a new 


| series of the Christian Repository formerly ed- 


ited by Samuel C. Loveland. 

The present series will be issued weekly on 
a half sheet, quarto form, edited and publishi- 
ed by William Bell, at Woodstock, Vt. 

The Repository is one of the oldest of our pe- 
riodicals, and was when edited byMr. L. one of 
the ablest and to us most interesting. Mr. 
Loveland is not surpassed by any man in our 
connexion for his candour, judgement, and in- 
dustry. iis literary, biblical and critical ac- 
quisitions are such as do honour to the man, 
and will we hope some day be fully apprecia- 
ted by our denomination. We take pleasure 
in paying a tribute to his worth. e have 
shared his instructions, and though we may 
not agree with him in all his sentiments, we 
shall ever be anxious to retain bis fnendship. 

Ot Mr. Bell we cannot speak, for we know 
nothiug., The appearance of his paper is re- 
spectable, and the number before us isinterest- 
ing. We look to Vermont with peculiar inte- 
rest. It is our native state. And this paper 
is published in the vicinity of all our eatlier 
associations. We rejoice at the prosperity of 
liberal sentiments in that state. We think the 
bold independent spirit which characterized 
the Green mountain Boys in their early histo- 
ry, wil show itself no less conspicuous in the 
maintenance of mental independence. We 
think it doubtful whether there be another 

tate in the union, in which liberal sentiments 
have a larger proportion of its inhabitants for 
their advocates. 

Though unwelcomed ourself and unnoticed 
except by a solitary voice, we welcome broth- 
er Bell to the family of liberal editors and wish 
him all the success his talents and independent 
spirit, and the good cause he has espoused may 
deserve. 





LIBERAL EXTRACTS. 

This is a monthly periodical on a half sheet, 
8vo. published at Woodstock, Vt. It is per- 
haps customary to ask on announcing a new 
paper, What is its creed ? We somewhat doubt 
whether this paper has as yet adopted one. If 
it has it keeps it to itself, for we have not been 
able to discover it. It is however opposed to 
priest-craft, and we think it may not be use- 
less in arousing a spirit of enquiry. Its terms 
are fifty cents a year. 





We have received a sermon on the Rich man 
and Lazarus, by Thomas Whittemore, of Cam- 
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bridgeport. It is a fair.exposition of the Par- 
able and does honour to its anthour. We have 
not room to present our readers with a review 
of it, but shall like if Br. Whittemore has no 
objections to ; ublish it in our columns. 


I notice, in the third number of the Chris- 
tian Watchman and Repository, an article at- 
tempting to reconcile the foreknowledge of 
God with ihe free agency of man. When will 
men learn enough to let such folly alone ? Men 
may, as men have, exhaust the brightest gen- 
ius and the most profound erudition on this 
subject and retire from the field without hav- 
ing discovered asingle fact which can be of use 
to us in life, except what belongs te God is 
hidden from mortals like us. Let these meta- 
physical folks who would ransack heaven and 
penetrate the depths of the Divinity, recollect 
the saying of the wisest of the Greeks, “ gno- 
thi seauton”—“ Know thyself.” We cannot 
scan Jehovah, we cannot leara the counsels of 
heaven, nor tell wl at influence invisible beings 
exert over us. 

The times require our talents to be applied 
to what may turn to some account. It is of no 
kind of use to Know what is done in the moon. 
Man is capable of action. Let him learn what 
he ought to do to make himself and his breth- 
ren happy, and do it if he can. I do not be- 
lieve there is any God that will prevent him, or 
any foreknowledge of God that will compel 
him to be idie or vicious. 





“DER FROLICHE BOTSCHAFTER.” 

This is a German paper published in Mari- 
etta, Lancaster co. Pa. It advocates the doc- 
trine of God’s impartial benevolence, and the 
final salvation of the human family. It is con- 
ducted by Geo. Grosh and Jacob Myers, men, 
if we may judge from some specimens of their 
talent, which we have seen, who will give it 
a high rank in the increasing family of liberal 
publications. 
senger of glad tidings” is neat, and we doubt 
not it will prove an angel of joyful intelligence 
to many who have been brooding over th 
less wretchedness of a part of their bree 
and who have long shrunk back,with horr;ur, 
from the sad catastrophe which orthodoxy in 
her malice proposes. May God in his Provi- 
dence guide the work and make it highly in- 


moral heavens, and in sending forth the Sun of 
Righteousness in his glory, light, life and in- 
vigorating influence. 

This notice should have appeared in our last 


editors are welcome to their task, and will re- 
ceive the prayers of all the liberal minded, for 


their prosperity.—Ep. 











The appearance of this “ Mes- | 


signature of PHiLANTHROPos. As nobody, 
who has seen the Magazine, can doubt its or- 
thodoxy, or the orthodoxy of the Christian In- 
telligencer, which copied it, | republish the es- 
say. Some who retain the spirit of exclusive or- 
thodoxy though calling themselves universalists, 
may see how far my sentiments have changed in 
two years. These editors approved of the arti- 
cles, and certainly they are as infidel as any 
I have ever written. 





The sermon! present my readers in this 
number, is the first of the four which I, some 
weeks since promised to lay before them.— 
These sermons are from the Rev. Menzies 
Rayner. ‘They were originally preached in 
Hartford Conn. and published in the Religious 
Inquirer, a paper I have heretofore noticed. 

I do not copy these sermons because I am 
too indolent to furnish original ones. They 
will, doubtless be more pleasing to my readers 
than any thing I might offer from my own pen. 
By publishing these I can also gratify my feel- 
ings to their authour, by introducing him to my 
readers ; and I can thus reciprocate some of 
the good will which he has shown to me. 





QRIGIN AT. COMMUNICATIONS 





Me. Eniren 

In opposing any sentiments of theology, es- 
pecially tnose which have long been maintain- 
ed by the Christian church, it is peculiarly re- 
quisite that we should not only examine the 
propriety of such sentiments, but that we 
should search the Seriptures and ascertain 
whether such doctrines are taught therein, 
(for if we believe their sayings, then there is 
some evidence to be given to their testimony, 
lest peradventure we may deceive ourselves 
and swerve from the trath. ‘Those prominent 
doctrines which you aver to be anti-christian, 
which you anathematize and vilify, which you 


| allege as attended with such deleterious con- 


| 


*nd- | 


sequences, are doctrines that have been long 
embraced by the votaries of the cross of 
Christ ; and therefore, before we should have 
the boldness, the audacity to reject them, we 
should inspect them closely and minutely, lest 
we should reject the truth and believe a lie, 
that we may bedamned. | would not contend 
that in consideration of the amiquity of these 


strumental in dispelling th2 clouwls from our | principles or sentiments they are entitled to 


our acceptance ; for inasmuch as truth afd 


| knowledge are progressive, it is possible that 


| our progenitors may have never gained access 


to their counsels: neither would [ assume the 


but was mislaid till too late for insertion. The | position that we are under obligations to re- 


ceive their sentiments as valid, because they 
are transmitted to us through such respecta- 
ble mediums Nor will [ willingly allow an in- 
dividual to reject them, because he considers 


The Essay on Service to God was original- | himself living in an age more enlightened than 
ly published in the Utica Magazine, over the | those which have preceded it; for it is an in- 
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controvertible fact that truth has been paitral- 
ly elicited in the ‘present period, 

Sir, as these docirines have been supported 
by the wise, the learned, the critical, and the 
profound for many centuries, should we not 
be extremely cautious in our investigations, 
lest we should brand the truih with heresy,and 
prescribe it as Heterodox? it seems to be a 
little curious that the jearned*eonnoisseur,who 
so carefully examines the doctrines of the 
Scriptures, should be so mistaken i regard to 
their import But enough; the question ts, 
have they ascertained the trutt, or have they 
left posterity to accomplish that wiich defied 
their power and skill, or in other words, are 
those prominent features of the Christian re- 
ligion, which you defame, the true features, 
or are they a mere curicature 1 have noticed 
(1 previously observed) that among other doc- 
trines you have denvunced as anti-christian, 
is the doctrine of imputed righteousness. As 
a specimen of your paradoxical animadver- 
sions, sce Sermon on Fanh, Gosp. Adv Vol. 
7, No.3 Tiere with the fine spun threads of 
rhetorical eloquence you have harangued ycur 
readers upon the pernicious nature and licen- 
tious tendency, the fatal effects and deleterious 
consequences of such a sentiment, you have 
endeavoured to arouse, by declamation, their 
abhorrence and indignation of a seutiment, 
fraught with such direful effects and destruc- 
tive evils. But how you can maintain that 
faith, accompanied with the imputation of 
righteousness, has kindled the most aggravat- 
ing fires of misery, drenched the earth with 
human gore, fanned the flame of persecution, 
and consumed the charity and friendship ex- 
isting among mankind, and in the mean ume 
affirm that faith is conducive of virtue, and a 
powerful stimulant to righteousuess. How 
you can declare that this doctrine has de 
generated mankind into the lowest state 
of moral degradation, dispossessed him of ev- 
ery principle of genuine goodness, retarded 
the progress of knowledge, torn society asun- 
der, severed the ligaments of brutherly love, 
and rendered mapkind more like the feruc.ous 
tiger or the prowling panther than him whose 
image he bears; and at the same time allege 
that faith makes me» holy aud has py, that it 
calls into exercise all the best feelings of 
our nature, and prepares for us the highest 
state of enjoyment of which we are suscepti- 
ble, is to me incomprehensible 
_ If it be jast to give every man his due, and 
it be a fact that faith bath a tendency to re- 
form the unbeliever and make him more holy, 
it certainly cannot be improper or unjust to 
impute to him as much righteousness as hath 
been derived from the faith he bas embraced, 
even for that faith shou:d an individual receive 





a promise of a reward for obsequious right- | 


eousness, and this reward be a sufficient in- 
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cient incentive to virtue and obedience; no 
sooner would he be persuaded that the prom- 
ised recompens: would be granted, than he 
would comply with the stipulations of the con- 
dition ; and, therefore, we should have the un- 
doubted right to impute righteousness to him 
for his faith in consequence of its effects, for 
it has produced righteousness as its fault. Now 
if faith in the Lord Jesus Christ be a power- 
ful stimulant to virtue, then he, who becomes 
an accipient of this faith, may have righteous- 
ness imputed unto him, in proporuon tothe in- 
fluence this faith has upon his conduc: or mor- 
als Athougt these cases may not be exactly 
parallel with that sentiment you are endeav- 
ouring to abrogate, yet I think they are a spe- 
cies of that doctrine, ond so far must receive 
the acknowledgement of all. All theological 
subjects must receive their support or condem- 
nation from the Scriptures, and no other evi- 
dence, save the testimony of boly writ, is suffi- 
cient to warrant our falminations or anathe- 
mas. ‘To the law and to the testimony then 
let us appeal. Let our difference of opin- 
ion be decided by this word. Do ye al- 
lege that mau must become righteous by living 
in obedience to the requirements of the divine 
law in order to have righteousness attrib- 
uted to him? What saith the oracles ?— 
Abraham believed. God and it was counted to 
him for righteousness, For what was right- 
eousness counted ? for works ! Nay—for be- 
hefor fans. Blessed is the man to whom the 
Lord will not impute sin  Biessed are they 
Wi.ose sins are forgiven, and whose iniquities 
are covered. How will ye evade these une- 
quivo.al declarations of divine truth’ Wil 
ye say that because “the Old Testament is 
superceded by the New it's not the word 
of inspiration,” and may not therefore be true? 
Will ye say that because the people in the 
present century have acquired a more exten- 
sive knowledge of the fine arts, and have made 
more improvements in science, mechanism, 
manufactures, agricalture and civilization,ihan 
sowe preceding one, will ye affirm that they 
were entirely ignorant of these things’? Suffice 
it to be so, and let me allow you all the lenity 
you can ask,» considering as the word of in- 
spiration only the doctrinal part of the New 
‘Testament Scriptures, and what will be the 
result! Ihe fanhof Abraham was imputed to 
him for righteousness ; nor was it written for 
him alone, but for us also, to whom it shail 
be mputed if we believe on him that raised 
up Jesus from the dead.—Rom iv. 22, 24. 
Here you perceive that righteousness (was 
counted to Abraham, not for a rectitude of 
conduct or good works, but for faith ; and mot 
only so. but that it shall be imputed w us also, 
if we believe in him that raised up Jesus from 
the dead. Now this testimony is sufficient of 
itself to satisfy the unbiased. But supposing 


ducement to engage his attention, or a suffi- | ‘he prejudiced may require two or three wit- 
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nesses, I proceed Now I count all things as 
dross that I may be found in Christ, not hav- 
ing my own righteousness, which is of the 
law, bat that which is through the faith of 
Christ, the righteousness which is of God, by 
faith.—Phil. iii. 9. Here we discover that 
Saul expected that as righteousness was im- 
puted to Abraham for faith, so in like manner 
it would be attributed to him, that he might be 
justified in the sight of God, knowing that by 
the law no flesh «ould be justified. Hence, 
we conclude, blessed is the man unto whom 
God imputeth righteousness without works — 
Paul to the Romans 

From the above testimony, which you will 
mot abrogate, we learn that righteousness is 
not imputed: or our obedience to the mandates 
of heaven, nor for our piety, morality, godli- 
ness, benevolence and charity, but, on the 
contrary, for faith. Now if it were by com- 
plying with all the stipulations of the law that 
we receive the imputation of righteousness, 
then it would come by the Jaw, faith would be- 
come void, and the promise of none effect.— 
See Romans iv. 14. For if we fulfil the law, 
then we shall live thereby. The law requires 
perfect obedience to its injunctions: so far 
then from our being justified by the deeds of 
law, all flesh becomes guilty beforeGod. Now 
justification signifies the pronouncing -a per- 
son righteous according to law. All have re 
ceived the condemnation of the law, rather 
than the justification, as having violated its 
rules. How then are they to be acquitted ! By 
holiness of life, obsequious righteousness, and 
good works? Nay—tor in all these they have 
come short of perfection. How then can they 
be justified? God judgeth righteously, and 
therefore without righteousness they cannot 
be justified ; for in that case the judgment 
would not be according totruth. It is obvious 
that in order to be acquitted, we must appear 
guiltless of every accusation, every charge — 
We know we have disobeyed the commands of 
heaven. How then, | ask, how can we be jus- 
tified by him who judgeth righteously 1 Not by 
works which we have done, but by the right- 
eousness which is of God, through faith, In 
order to be justified by the Jaw, or by beaven. 
we must appear holy: yea, our righteousness 
must be adequate to the demands of the law 
under which we are’ situated. Now as we 
know we have broken the commandments, to 
whom shall we fly for succour, for relief, for 
refuge. Answer.—To bim who fultilled tho 
law forus, that we might be made the right- 
eousness of God in him, by whose stripes we 
‘gre healed——uuto him, by whose rigiteous- 
ness the free gift came upon all men unto the 
justification of life—uato him by whose obe- 
dience many were made righteous Now we 
perceive from this scheme, the which 1s scrip- 
tural, that the covenant of grace is in opposi- 
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tion to the law of works, and that justification | evil was fully considered in my other letter and 
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comes not by law, but by faith which is imput- 
ed to us for righteousness. 

I would not argue that faith is our righteous. 
ness, or that righteousness is imputed only in 
proportion to our faith, for in so doing I should 
fall inte the same errour as that against which I 
am contending. We kuow our faith may be 
imperfect, perhaps infected with many errours, 
and hence if our faith be all the righteousness 
of which we can boast, or if righteousness be 
attributed to us in proportion to the perfection 
of our faith, we should be found wanting, and 
consequently could not be acquitted in the 
sight of a perfect law. I'therefore argue, that 
inasmuch as Christ fulfilled the law for us; as 
by him our sins are borne away; as we are 
made the righteousness of God in him; as by 
his righteousness the free gift came upon all 
men unto justification of life; as righteous- 
ness is counted for faith ; as we cannot be jus- 
tified for our own works; as our faith may be 
imperfect, so the perfect righteousness of 
Christ is attributed unto us for our faith,which 
presents us blameless before God, according 
as he hath chosen us in him before the founda- 
tion of the world For by him, all that be- 
lieve are justified from all things which ye 
could not be justified by the law of Moses.— 
Aets xiti. 39. 

From the above selections of Scripture from 
the many that might be adduced, I am per- 
suaded that this doctrine is a doctrine of the 
bible, and one of the pillars that supports the 
fabrick of redeeming love and reconcili 
grace. And I am farther persuaded that if thé 
sentiment can be made to appear erroneous, 
the whole repository of truth may be meta- 
morphosed into a book of riddles and fables, 
while feeble man will be driven on the tempes- 
tuous sea of time, without a compass to direct, 
a pilot to dictate, or a helm to govern—subject 
to the disasters of storms, tempests and burri- 
canes, and liable to be hurled into the vortex 
of irrecoverable ruin. AMICUS. 


TO JAMES LUCKEY.—NO. 2. 

Dear sir—your reply to mine of Aprit 18th, 
has been duly received, and £ beg you will ac- 
cept the assurance of the high estimation I 
have of that dispos:tion, which can rise superi- 
or to petty religious prejudices, and retain the 
man and the friend, even while contending for, 
differmt theolog cal notions. 

1 approve the candour of your communica- 
tion but, while I cheerfully reciprocate its. 
friendly spirit, I must tell you I think it far 
from meeting the nature of the argument, far 
from proving my conclusions wrong, or yours 
correct. The three positions you have as- 
sumed, if supported, might sustain your notions 
of the final destination of man, but these po- 
sitions must be proved or they avail nothing. 

The first which retates to the existence of 
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T can find nothing in yours which has the least 
tendency to invalidate what I have stated. I 
admitted evil did exist, but concluded it must 
cease to exist, or the goodness or power of God 
must be given up. Now i consider this a pro- 
position that no man of common sense can 
doubt,uuless he believes that the eternal exist- 
ence oi inisery is a benefit. 
How, sir, will you prove to me any being » 
good * By deciarm, he is good, and then if his 
conduct 16 destructive, declare that destruction 


‘1s because the being who isthe author of 


its good? Sir, you cannot but perceive the 
fallacy of such reasoning, and yet you reason 
in the same manner You tell.me God 
is good. '.1 bring the evil which exists in the 
world, as an objection to his goodness. I tell 
you goodness is an definite term, it hasa dis- 
tinct meaning, ‘hat it 1s opposed to evi! and 
that the being who does evilis not good You 
say the evil which exists is no objection to his 
goodness because he is good. How do you 
prove this? If I should break your head, how 
correct would be the argumeut.: the man who 
broke your head Mr. Luckey, 1s not a bad man 
because he has done so serious an injury, for 
he is a good man 1?” 

Now Sir, you know there is evil in the world 
you know that a:isery preys upon al! ranks and 
conditions, that thousands are deeply wretched 


during nearly the whole of their existence in | 


this world. Look at the disurder and confusion 
which reign 1n the mora! world, the wars, the 
civil commotions, preguant with fury and 
death ; the domestick discord, the private and 
oft concealed griefs of thousands, look at these 
which pour over the world, and destroy -every 
thing good or desirable. Go read your bibl 
and learn all these come from God, as nearly 
all religionists hold, and tell me in what the 
ness of God consists? 1 am free to con 
ess from the existing state of things that so 
far from pronouncing God good, that is, if he 
be the authour and governour of the world as 
the bible declares him, I should consider him 
the reverse. 
_ You pretend to reason from facts, but you 
10 reality reason against facts. You assume 
the position God is good and because he 1s 
good, the existence of evil can’ be no objection 
to his goodness, aud because evil ex\sts now 
without destroying his goodness it may eter- 
nally exist. This conclusion, sir, is at war 
with common sense, with self evident facts. 
you say is good; To whom is he good 
To that feeble infant now in a paroxism of 
pain gasping for us first breath and afier a 
few hours of agony dies? May I be delivered 
from such goodness. He is good you say, and 
is he so to those thousands who languish 
dungeons, to those he now overwhelms with 
the ocean’s fury. with the volcande’s rage or 
engalphs in the ruins of the earthquake ? You 
may say eo, but an angel from heaven should 
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receive the lie direct if he should assert it: 
That is ifno ultimate advantage is to redound 
to these vicgims suffici-nt {9 overbalance .he 
pain they have endured. 

But you may ask does not the bible declare 
God is good and do not these evils exist ? Yes 
Ladmit both. [ admit these evils exist, and 
that the b.ble declares God is good. But, sir, 
i deny the possib:lity tivat the declaration that 
God 1s good can be true, unless evil shall be 
so modified that man shall be a gainer by his 
existence. 

You speak of ** general good.” Suj sir 
thera had been only one man created, what 
would have been for his general good? Hap- 
piness without any doubt. 
case by supposing there ave two men? If you 
had been the only man created, you must ad-~ 
mit your creation was no act of goodness ua- 
less 1 Lecame the cause or occasion of more 
happiness than misery. May you not say the 
same of yourself if there be another created. 
Does my creation weaken your claims ? or 
have I not just as strong a claim as | should 
have had, if you had not been created? Con- 
sider each individual, while discussing this 
question, as a separate and distinct creation, 
and your * general god” or the good of the 
whole will resolve itself into the good of all 
the parts 

You say the misery we endure is a punish- 
ment which God inflicts upon us for our sins, 
but this will nut help the matter, unless you al- 
low the punishinent must terminate in good. 
Why does a good God possessed of all power 
make a man capable of sinning, place him ina 
situation where he knows he wil! sin, and then 
inflict endless punishment? Reconcile this 
with infinite goodness, and | will break a 
man’s head, and tell it is through kindness, or 
make ove as miserable as I can, and tell him 
1. 18 because | love him so much. 

You ask, “if it be consistent with goodness 
to punish us now, who shall say it will no be 
consistent to punish us eternaliy. or who shall 
say how long this punishment may be continu- 
ed before it encroach upon goodness !” 

The answer, sir, 1s easy. Your child diso- 
heys you. You imfiict a sumable chastisement, 
one which 1s beneficial and you have done a 
good act. But take a Club big as you can 
wield with both hands am@ beat that little 
smiling girl of y urs, a8 long as she can live, 
ot as long as you can inflict the blows, do this 
sir, and | leave the parent to decide its good- 
ness. Apply this and the first member of yout 
question 1s answered. The second is just ag 





~asily answered : Punishment ceases to be just” 


and consequently good, the moment it produ- 
ces a greater quantity of pai than it returns of 
pleasure. 

You mention some examples. of suffering 





and evil but as I do not perceive their bearing 
op the question I must pass them over. But 


Does it alter the 


i 


| 















178 





GOSPEL ADVOCATE. 





sir I cannot forbear noticing one of your ex- 
pressions, “I would” you say ‘“ had I the 
power, provided I should not be found fighting 
against God, destroy evil of every name and 
nature from the earth.” Now this is one of 
the most singular confessions of a man in your 
situation I ever heard. Would you indeed 
destroy evil and suffering of every kind, and 
is nothing but power wanting ? What think 
you of God? Has he the power? Allow him 
then to have as good a disposition as you man- 
ifest, and the world will be happy. But you 
seem to doubt if you should really undertake 
to destroy evil of every kind whether you should 
not be found fighting against God: Surely you 


| 





must think very highly of your God to be a- | 
fraid to combat evil lest you should be found | 


fighting against him. 
God is opposed to the destruction of evil ’ 
Your words imply it and your arguments seem 


Do you really think | 


to confirm it. Pray tell mein what your Gods | 


goodness consists ? 


You say it is consistent with God to punish | 


eternally. 
you must prove your first, for if you fail in that 
you cannot support your second. I think you 
have foiled in the first. For before you can 


This is your second position but | 


prove it you must show that God is good to the | 


being he makes miserable or that he may make 
one wretched and claim that one’s love and 
gratitude. This you have not done, this you 
cannot do. I have neither time nor room is 
this letter to reply to the last position you have 
illustrated, but will consider what you have 
there advanced and give you my thoughts up- 
on it soon. In the mean time I wish you to 
reply to what is here advanced and also con- 
tinue the argument under your third head. 
Presenting these hasty remarks to your can- 
dour, I remain, 
Yours, &c. 
O. A. Brownson, 


A CARD. 

The Rev. Mr. Simon Vanity whose writings 
would immortulize a Dutch theologian, is in 
formed his allusions are understood and de- 
spised ; he i= further informed the judgement 
of the publick may ere long assure him he had 
better confine himself to his old practice of dis- 
secting Musquetoe bills. * The argument lies 
here, that his mind can believe the Moon is 
‘green cheese” and the Sun an icicle, and 
therefore, he is wonderfully well calculated to 
enlighten the mind by stating his own convic- 
tions. His threats are as contemptible as his 
thoughts, and if reiterated shall return with 
tenfold vengeance upon his own head. His 
motives are easily ascertained, and if told 
would change his name from Vanity to Cua- 
GRIN. NOBODY. 


=I 
Diep—At Cayuga Creek, on the 10th-inst. 
Mr Hiram Hill, in the 29th vear of his age. 








His complaint was a slow consumption Which 
after an illness of two years and one’ month 
carried him off. Mr. Hill was late from Wood- 
stock, Vermont, where his parents reside and 
most of his connections. 


a 
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Poctick Departinent. 
POR THE GOSPEL, ADVOCATE. 
DISCRETION, 
Sweet discretion, lovely power! 
Noble and auspicious guest ! 
Thou canst cheer the darkest hour, 
Thou canst make us traly blest. 
When the stormy waves of passion 
Threaten to o’erwhelm the soul, 
Thou canst still them, O discretion ' 
Thou their fury canst control. 
He who is to thee a stranger, 
Is exposed to every snare, 
Every wile that can endanger 
Man’s repose and comfort here. 
To euch practice vile, injurious, 
He’s perpetually a prey; 
Lawless passions,wild and furious, 
Rule him oft with deadly sway. 
Oft the maid through indiscretion, 
Mourns her melancholy fate, 
See; too late her sad digression , 
Her imprudence sees too late. 
Thou sav’st thousands from destruction, 
On the wild tumultuous saa, 
Who give ear to thy instruction— 
Thousands sink, for want of thee. 
They who follow thy direction, 
Pleasures find with no alloy, 
They enjov thy kind protection, 
Sweet tranquillity enjoy. 
Inthe ruler of a nation, 
President, or chief, or king, 
Family or association, j 
Thou sarpassest ev’ry thing. 
Washington of true discretion 
Had an all-sufficient share ; 
He redeem’d us from oppression 
By his valour and his care, 
Ina military leader, 
In a high or low degree, 
In an advocate or pleader, 
Nought, discretion ! is like thee, 
Thou inestimable treasure, 
Nought thy value can excel ; 
Come sweet source of heav’nly pleasure 
Condescend with me to dweil, 
GivemeO! divine discretion, 
Ali thy e&cellence to share, 
O! may I have full possession 
Of that quality so rare. 
May thy hand propitious guide me, 
Thy glad presence cheer me still, 
Then whatever change betide me, 
J. M. D. 


I shall triumph over ill. 
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